
Herodotus 6.106: The Karneia 
 
While still in the city, the generals first sent to Sparta the herald Philippides, an Athenian and a 
long-distance runner who made that his calling. As Philippides himself said when he brought 
the message to the Athenians, when he was in the Parthenian mountain above Tegea he 
encountered Pan. Pan called out Philippides' name and bade him ask the Athenians why they 
paid him no attention, though he was of goodwill to the Athenians, had often been of service to 
them, and would be in the future. The Athenians believed that these things were true, and 
when they became prosperous they established a sacred precinct of Pan beneath the Acropolis. 
Ever since that message they propitiate him with annual sacrifices and a torch-race. 
 
This Philippides was in Sparta on the day after leaving the city of Athens, that time when he was 
sent by the generals and said that Pan had appeared to him. He came to the magistrates and 
said, “Lacedaemonians, the Athenians ask you to come to their aid and not allow the most 
ancient city among the Hellenes to fall into slavery at the hands of the foreigners. Even now 
Eretria has been enslaved, and Hellas has become weaker by an important city.” He told them 
what he had been ordered to say, and they resolved to send help to the Athenians, but they 
could not do this immediately, for they were unwilling to break the law. It was the ninth day of 
the rising month, and they said that on the ninth they could not go out to war until the moon's 
circle was full. 
 
Herodotus 8.144: Ethnicity 
 
Such was their answer to Alexander, but to the Spartan envoys they said, “It was most human 
that the Lacedaemonians should fear our making an agreement with the barbarian. We think 
that it is an ignoble thing to be afraid, especially since we know the Athenian temper to be such 
that there is nowhere on earth such store of gold or such territory of surpassing fairness and 
excellence that the gift of it should win us to take the Persian part and enslave Hellas. For there 
are many great reasons why we should not do this, even if we so desired; first and foremost, 
the burning and destruction of the adornments and temples of our gods, whom we are 
constrained to avenge to the utmost rather than make pacts with the perpetrator of these 
things, and next the kinship of all Greeks in blood and speech, and the shrines of gods and the 
sacrifices that we have in common, and the likeness of our way of life, to all of which it would 
not befit the Athenians to be false. Know this now, if you knew it not before, that as long as one 
Athenian is left alive we will make no agreement with Xerxes. Nevertheless we thank you for 
your forethought concerning us, in that you have so provided for our wasted state that you 
offer to nourish our households. For your part, you have given us full measure of kindness, yet 
for ourselves, we will make shift to endure as best we may, and not be burdensome to you. But 
now, seeing that this is so, send your army with all speed, for as we guess, the barbarian will be 
upon us and invade our country in no long time as soon as the message comes to him that we 
will do nothing that he requires of us; therefore, before he comes into Attica, now is the time 
for us to march first into Boeotia.” At this reply of the Athenians the envoys returned back to 
Sparta. 
 



Thucydides 5.54: Karneia 
 
About the same time the Lacedaemonians marched out with all their people to Leuctra upon 
their frontier, opposite to Mount Lycaeum, under the command of Agis, son of Archidamus, 
without any one knowing their destination, not even the cities that sent the contingents. The 
sacrifices, however, for crossing the frontier not proving propitious, the Lacedaemonians 
returned home themselves, and sent word to the allies to be ready to march after the month 
ensuing, which happened to be the month of Carneus, a holy time for the Dorians. Upon the 
retreat of the Lacedaemonians the Argives marched out on the last day but three of the month 
before Carneus, and keeping this as the day during the whole time that they were out, invaded 
and plundered Epidaurus. The Epidaurians summoned their allies to their aid, some of whom 
pleaded the month as an excuse; others came as far as the frontier of Epidaurus and there 
remained inactive. 
 
Aristophanes, Lysistrata 641-647 
 
WOMEN. 
Your own mother will not know you when you get back to the town. 
But first, my friends and allies, let us lay these garments down, 
And all ye fellow-citizens, hark to me while I tell 
What will aid Athens well. 
Just as is right, for I 
Have been a sharer 
In all the lavish splendour 
Of the proud city. 
I bore the holy vessels 
At seven, then 
I pounded barley 
At the age of ten, 
And clad in yellow robes, 
Soon after this, 
I was Little Bear to 
Brauronian Artemis; 
Then neckletted with figs, 
Grown tall and pretty, 
I was a Basket-bearer, 
And so it's obvious I should 
Give you advice that I think good, 
The very best I can. 
 
 
 
 
 



Xenophon, Anabasis 1.2.10: Moveable Lykaia? 
 
And here Cyrus held a review and made an enumeration of the Greeks in the park, and they 
amounted all told to eleven thousand hoplites and about two thousand peltasts. 
 
Thence he marched two stages, ten parasangs, to Peltae, an inhabited city. There he remained 
three days, during which time Xenias the Arcadian celebrated the Lycaean festival with sacrifice 
and held games; the prizes were golden strigils, and Cyrus himself was one of those who 
watched the games. Thence he marched two stages, twelve parasangs, to the inhabited city of 
Ceramon-agora, the last Phrygian city as one goes toward Mysia. Thence he marched three 
stages, thirty parasangs, to Caystrupedion, an inhabited city. There he remained five days. At 
this time he was owing the soldiers more than three months' pay, and they went again and 
again to his headquarters and demanded what was due them. He all the while expressed hopes, 
and was manifestly troubled; for it was not Cyrus' way to withhold payment when he had 
money. At this juncture arrived Epyaxa, the wife of Syennesis, the king of the Cilicians, coming 
to visit Cyrus, and the story was that she gave him a large sum of money; at any rate, Cyrus paid 
the troops at that time four months' wages. The Cilician queen was attended by a body-guard 
of Cilicians and Aspendians; and people said that Cyrus had intimate relations with the queen. 
 
Plato, Laws 2.653D 
 
Athenian 
What I state is this,—that in children the first childish sensations are pleasure and pain, and 
that it is in these first that goodness and badness come to the soul; but as to wisdom and 
settled true opinions, a man is lucky if they come to him even in old age and; he that is 
possessed of these blessings, and all that they comprise, is indeed a perfect man. I term, then, 
the goodness that first comes to children “education.” When pleasure and love, and pain and 
hatred, spring up rightly in the souls of those who are unable as yet to grasp a rational account; 
and when, after grasping the rational account, they consent thereunto that they have been 
rightly trained in fitting practices:—this consent, viewed as a whole, is goodness, while the part 
of it that is rightly trained in respect of pleasures and pains, so as to hate what ought to be 
hated, right from the beginning up to the very end, and to love what ought to be loved, if you 
were to mark this part off in your definition and call it “education,” you would be giving it, in my 
opinion, its right name. 
 
Clinias 
You are quite right, Stranger, as it seems to us, both in what you said before and in what you 
say now about education. 
 
Athenian 
Very good. Now these forms of child-training, which consist in right discipline in pleasures and 
pains, grow slack and weakened to a great extent in the course of men's lives; so the gods, in 
pity for the human race thus born to misery, have ordained the feasts of thanksgiving as 
periods of respite from their troubles; and they have granted them as companions in their 



feasts the Muses and Apollo the master of music, and Dionysus, that they may at least set right 
again their modes of discipline by associating in their feasts with gods. We must consider, then, 
whether the account that is harped on nowadays is true to nature? What it says is that, almost 
without exception, every young creature is able of keeping either its body or its tongue quiet, 
and is always striving to move and to cry, leaping and skipping and delighting in dances and 
games, and uttering, also, noises of every description. Now, whereas all other creatures are 
devoid of any perception of the various kinds of order and disorder in movement (which we 
term rhythm and harmony), to men the very gods, who were given, as we said, to be our 
fellows in the dance, have granted the pleasurable perception of rhythm and harmony, 
whereby they cause us to move and lead our choirs, linking us one with another by means of 
songs and dances; and to the choir they have given its name from the “cheer” implanted 
therein. Shall we accept this account to begin with, and postulate that education owes its origin 
to Apollo and the Muses? 
 
Aristotle, Nichomachean Ethics 8.9 
 
Friendship and justice seem, as we have said at the outset of our discussion, to be concerned 
with the same objects and exhibited between the same persons. For in every community there 
is thought to be some form of justice, and friendship too; at least men address as friends their 
fellow-voyagers and fellowsoldiers, and so too those associated with them in any other kind of 
community. And the extent of their association is the extent of their friendship, as it is the 
extent to which justice exists between them. And the proverb 'what friends have is common 
property' expresses the truth; for friendship depends on community. Now brothers and 
comrades have all things in common, but the others to whom we have referred have definite 
things in common-some more things, others fewer; for of friendships, too, some are more and 
others less truly friendships. And the claims of justice differ too; the duties of parents to 
children, and those of brothers to each other are not the same, nor those of comrades and 
those of fellow-citizens, and so, too, with the other kinds of friendship. There is a difference, 
therefore, also between the acts that are unjust towards each of these classes of associates, 
and the injustice increases by being exhibited towards those who are friends in a fuller sense; 
e.g. it is a more terrible thing to defraud a comrade than a fellow-citizen, more terrible not to 
help a brother than a stranger, and more terrible to wound a father than any one else. And the 
demands of justice also seem to increase with the intensity of the friendship, which implies that 
friendship and justice exist between the same persons and have an equal extension. 
 
Now all forms of community are like parts of the political community; for men journey together 
with a view to some particular advantage, and to provide something that they need for the 
purposes of life; and it is for the sake of advantage that the political community too seems both 
to have come together originally and to endure, for this is what legislators aim at, and they call 
just that which is to the common advantage. Now the other communities aim at advantage bit 
by bit, e.g. sailors at what is advantageous on a voyage with a view to making money or 
something of the kind, fellow-soldiers at what is advantageous in war, whether it is wealth or 
victory or the taking of a city that they seek, and members of tribes and demes act similarly 
(Some communities seem to arise for the sake or pleasure, viz. religious guilds and social clubs; 



for these exist respectively for the sake of offering sacrifice and of companionship. But all these 
seem to fall under the political community; for it aims not at present advantage but at what is 
advantageous for life as a whole), offering sacrifices and arranging gatherings for the purpose, 
and assigning honours to the gods, and providing pleasant relaxations for themselves. For the 
ancient sacrifices and gatherings seem to take place after the harvest as a sort of firstfruits, 
because it was at these seasons that people had most leisure. All the communities, then, seem 
to be parts of the political community; and the particular kinds friendship will correspond to the 
particular kinds of community. 
 


